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Preface
I began work on this book after several years of research and criticism from Bible prophecy enthusiasts. I was initially motivated to examine the Scripture and history for evidence regarding the correct interpretation of end time prophecy by Kent Hovind. This happened in the year 2013, when I heard a radio interview of Mr. Hovind expressing his views on the tribulation and the rapture.1 He explained how he originally espoused a pre-tribulation rapture position, but after much research, switched to a post-tribulation rapture. This motivated me to investigate my own position and why, at the time, I happened to believe in the pre-tribulation rapture.
In addition to the pre-tribulation rapture, there is also the mid-tribulation and post-tribulation rapture view. These three rapture views (i.e., pre, mid, and post) indicate the timing of the rapture in relation to the seven-year tribulation period. For example, a pre-tribulation rapture presupposes that Christians will be secretly caught up into heaven before the tribulation begins. The belief in a secret rapture came from dispensational premillennialism, a method of interpreting Bible prophecy where end time events are believed to be still future, and are expected to be fulfilled in our lifetime. This millennial view will be compared and contrasted with historic premillennialism, postmillennialism, and amillennialism in chapter nineteen. For the purpose of this book, this futuristic outlook in regard to end time events will simply be referred to as Futurism and their adherents Futurists.
My disposition toward a pre-tribulation rapture in the formative years of my Christian life was not borne out of any investigation or study, but rather, the teachings of American theologian John MacArthur. I recall listening to a radio show where he took the listener on A Jet Tour Through Revelation (1982).2 I never questioned his views because I was not interested in Bible prophecy at the time and had the utmost trust in his interpretation. About ten years later, after attending a local church, I was invited to the home of one of the deacons who also played the drums in the worship band. Upon arriving, he had the movie Left Behind (2000)3 playing on his television set. My initial reaction was one of doubt. Although I had already been exposed to the pre-tribulation rapture theory, I had not expected to see a movie about it. Nonetheless, I naively accepted this futuristic interpretation of end time Bible prophecy at face value.
Several years ago, curiosity about the accuracy of the pre-tribulation rapture caused me to consult with my pastor, friends, and various books and articles on the subject. A good friend of mine since high school, Kris Fox, turned my attention to Preterism (a.k.a Orthodox or Partial Preterism). The words preterist or preterism are derived from the Latin word praeter for past. This is in contrast to the Futurist position which I already described above. After some independent research and a brief phone discussion, I was convinced that most Bible prophecy (i.e., except Revelation 20:7 through 22:5) had been fulfilled by the end of the first century AD. Although I did not possess all of the evidence to support my newfound Bible eschatology (i.e., the study of future things), I was eager to explore Scripture and history to either falsify or exonerate the Preterist position.
Orthodox Preterism must not to be confused with Full or Hyper Preterism, which deny the bodily resurrection and teach that all Bible prophecy, including Revelation 20:7 through 22:5, was already fulfilled by the end the first century AD.
My goal for this book is to provide the Futurist with sufficient cause to abandon their brand of end time Bible prophecy in exchange for the Orthodox Preterist view. This is important because a correct view of eschatology will restore the integrity and credibility of Christ’s prophetic office (Deuteronomy 18:15, Luke 4:18-24, 9:35, Acts 3:22, 7:37), which has been maligned as a result of past erroneous predictions and false expectations of Christ’s return made by the Futurist. This will be shown in chapters fourteen and fifteen when we examine the fictitious teachings of popular Christian theologians and their faulty eschatology.
Go to references



Introduction
Are we living in the end time? When and how will the world end? Both questions have occupied the minds of humankind for generations. Modern, as well as ancient citizens of the planet have often speculated, and so far, come short of a satisfactory conclusion. For example, an Assyrian clay tablet dated at about 2800 BC indicates they too, had a pessimistic outlook on their future:
Our earth is degenerate in these later days; there are signs that the world is speedily coming to an end; bribery and corruption are common; children no longer obey their parents; every man wants to write a book and the end of the world is evidently approaching.1
Despite their foreboding claims, the world did not end. In fact, the historical record shows that Assyrian influence continued to grow until they became the most powerful empire in the fourteenth century BC.2
Compare the 5,000 year-old Assyrian quote above to a statement made by the late evangelist Billy Graham in 2005:
Almost everyone today understands that we’re approaching our climatic moment in history. There’s going to come an end to the world, not the earth, but the world system in which we live, which the Bible calls, of Satan... When the situation in the world gets the way it was in Noah’s day, you can look up and know that Jesus is close to coming.3
Graham attempts to validate his statement by claiming that the headlines in the newspaper parallel the dire conditions of the world just before Noah’s flood. He observes the world “filled with wickedness, corruption, violence...” This is eerily similar to the statement previously quoted from the Assyrian clay tablet.
Is Graham correct this time? What makes his declaration anymore credible than the failed Assyrian prediction proposed in 2800 BC? According to the writings of Graham and the Assyrian clay tablet before him, the cultures of both civilizations seem to conform to the conditions described by the apostle Paul in his warning to his “true child in the faith” (1 Timothy 1:2) written in the first century AD:
But understand this, that in the last days there will come times of difficulty. For people will be lovers of self, lovers of money, proud, arrogant, abusive, disobedient to their parents, ungrateful, unholy, heartless, unappeasable, slanderous, without self-control, brutal, not loving good. (2 Timothy 3:1-3)
Futurists like to quote the aforementioned passage in an effort to show that we are living in the “last days” described by the apostle. However, if we read the entire statement to Timothy, which extends beyond verse three, we find that Paul concludes his warning by telling Timothy to “Avoid such people” (v. 5). This indicates that the immediate context of the warning applied to Timothy, not those of us alive more than a thousand years later. In other words, both Paul and Timothy were living in the “last days” when people who were “lovers of self, lovers of money...” already existed in the first century AD and were to be shunned.
Some might say the Assyrians, in the first place, were wrong to expect the world to end in their lifetime because Paul had not penned 2 Timothy 3:1-3 yet. However, what about William Miller’s prediction in a lecture given in 1842? He cited the apostle Paul’s, “in the last days there will come times of difficulty...”, passage as evidence that they too should expect the world to end and the return of Jesus in their lifetime:
What better description of domestic and public society could we expect from the most close observer of private characters, domestic circles, and public societies of our times, than is here given? One would conclude, had he found this [2 Tim. iii. 1-7] in any other book but the Bible, that it was a modern writer, well acquainted with the human heart, and the generations now on the earth.4
Miller’s followers were so convinced of Christ’s imminent return that they sold their possessions. The failure of Miller’s prediction came to be known as the Great Disappointment. Even greater still, was the fact that many of his followers abandoned Christ. Another unfortunate result of Miller’s false alarm was the rise of eschatology cults in America during the nineteenth century. However, Miller was not the first to publicly announce the imminency of Christ’s Second Coming.5
The belief that Christ should soon return in one’s own lifetime goes further back in church history to the second century AD. Montanus, a self-described prophet from Phrygia who founded Montanism in 156 AD, taught that Christ would quickly return to earth and bring the heavenly Jerusalem with him to a plain between two villages in Phrygia. This belief was so popular that many Christians living throughout Asia Minor abandoned their homes and relocated to await the Lord’s return.6
Moreover, Montanus and his followers were denounced as heretics by the church in 177 AD because of their belief that “God’s supernatural revelations did not end with the apostles, but that even more wonderful manifestations of the divine energy might be expected under the dispensation of the Paraclete” (i.e., the Holy Spirit).7 It is interesting to note that some Futurists today also presuppose new revelations from God in the form of personal dreams and visions as per the apostle Peter’s declaration that in the last days, “your sons and your daughters shall prophesy... see visions... dream dreams” (Acts 2:17). Todays Pentecostal and Charismatic movements are the modern-day versions of Montanism.
In the century after Montanus, we have the failed expectation of Cyprian (200-258 AD), a highly revered bishop in the North African city of Carthage. Cyprian ministered during the brutal reign of Roman Emperor Decius (249-251 AD), who decreed the first ever, large-scale, empire-wide persecution of Christians. As did William Miller in 1842, Cyprian also cites 2 Timothy 3:1 in his first Treatise, written in 251 AD. Cyprian clearly believes he is indeed living in the last days when he writes, “Whatever things were predicted are fulfilled; and as the end of the world is approaching, they have come for the probation as well of the men as of the times.”8 His eschatology is also evident in Treatise V, where he argues that the deterioration of the world is a result of the old age of the earth, and the wickedness of the heathen. As such, he urges Demetrianus to “Look, therefore, while there is time, to the true and eternal salvation; and since now the end of the world is at hand, turn your minds to God...”9
Almost a thousand years after Cyprian, another false expectation of the end of the world and Christ’s return occurred. On this occasion, in the year 1064 AD, German Christians traveled to Jerusalem because they believed the world was going to end the following year on Easter Sunday (their theory consisted of Christ’s Second Coming a thousand years after his ascension in a year when two important religious celebrations fell on the same day: the Annunciation and Good Friday). During their pilgrimage, they came under attack by Turks and retreated to a nearby town expecting to see Jesus Christ return in the sky to save them. But when the uneventful day passed they quickly called for negotiations with the besieging Turks. An Egyptian army also came to their aid.10
Migrants to the New World held similar expectations of Christ’s imminent return. Puritans who set sail for America in the early 1600’s did so in order to separate themselves from the church of England and establish a holy commonwealth (i.e., a New Jerusalem) which they called, “a city upon a hill”, in New England. Their motivation was due in part to hasten the return of Christ.11
A famous Puritan minister by the name of Cotton Mather, grandson of Richard Mather, even went so far as to predict that Christ would return in the year 1697.12 It should be distinguished, however, that Mather’s prediction was characteristic of the postmillennial perspective. This view of Bible eschatology did not include a mass rapture of born-again believers or related doomsday end time events as per their premillennial counterpart, rather, they believed Christ would return to raise the dead, preside over the final judgment, and initiate the eternal state after the world was largely Christianized. Both millennial views will be discussed in chapter nineteen.
Doomsday predictions continue to surface from the Futurist community. For example, evangelist Franklin Graham (son of the late Billy Graham) posted on Facebook on July 12, 2015 that, “If you read God’s Word, I believe that we are in the last minutes of the last hours on God’s clock. Christ could return at any moment.”13 His comment received an astounding 161,000 likes and his Facebook page has more than four million fans. Two months earlier, evangelist Anne Graham Lotz (daughter of the late Billy Graham), lamented that we are “coming close to the end of human history as we know it.”14
We see that, beginning with the Assyrians, the doomsday clock has been ticking for some time now. In fact, the “Clock of Doom” has been adjusted 22 times ever since the Bulletin of the Atomic Scientists began in 1947. Its most optimistic setting occurred in 1991, when the Cold War officially ended, with 17 minutes to midnight. Conversely, the year 1953 saw the most pessimistic setting, when the United States (US) decided to build the hydrogen bomb, leaving us with a mere two minutes to midnight. Currently in 2016, the Doomsday Clock is set at three minutes to midnight as a result of “Unchecked climate change, global nuclear weapons modernizations, and outsized nuclear weapons arsenals.” Prior to that, the world again escaped three minutes to midnight twice in the years 1949 and 1984.15 Such large fluctuations in the nearness or farness of worldwide doom suggests that humanity may not destroy itself after all, or at the very least, is utterly clueless when it comes to predicting its end. It seems that humankind has always been inclined to believe the world is at the doorstep of destruction whenever life on earth reflects the nature of its overseer, that is, depraved humanity.
So, whom do we believe? Will this generation witness the end of world history and the return of Christ? As we shall see, Futurists, like the Doomsday Clock, have the same poor track record of sounding the alarm on the end of the world. They say the world is ripe for judgment and the only way to save humanity from its destructive nature is for Jesus to intervene. However, the author of this book will show, that regardless of when Jesus decides to return, earth will nonetheless remain habitable in spite of climate change, nuclear wars, asteroid impacts, famines, plagues, increased immorality, etc. In fact, exploring the biblical record and relevant scientific literature will prove, without a shadow of a doubt, that the world will not end as a result of or according to Futurist claims.
Go to references



1. PAST VS. FUTURE
It has been, and currently still is, being debated among Christians when the risen Christ should come again. Those who espouse a Futuristic interpretation of Bible prophecy expect him to return in their lifetime (e.g., imminently, any day now) in order to rapture born-again believers and bring about the fulfillment of related end time events. As we shall see in the following pages, many end-of-the-world and rapture forecasts have been put forth in the name of Futurism since the second century AD, all of which were uneventful with none coming to fruition. This is disconcerting, because failed predictions and false expectations promoted by our Christian counterparts diminishes the credibility of the Bible, scars the reputation of its adherents, and tarnishes the reputation and integrity of the Prophetic Office of Jesus Christ. The recent and historic collapse of both the European Union and the Islamic State (the supposed Beast Kingdoms of Revelation 17), show that the Futuristic version of eschatology is flawed and must be abandoned.
An alternative, and often overlooked, Preteristic (derived from the Latin word praeter for past) approach maintains that the majority of Bible prophecies were fulfilled by the year 70 AD, and included Jesus’ appearing in an Old Testament styled, non-physical, divine manifestation with power and great glory. The Lord’s end-time judgment was reserved for the first-century AD apostate Jews who rejected his lordship and delivered him to pagan Rome to be crucified (Matthew 23:34-36, Luke 19:27, 21:22). In addition, emperor Nero’s Roman Empire was also the subject of God’s wrath for their intense persecution of the first-generation Christians (Revelation 16:10, 19:20). According to the orthodox Preterist view (not to be confused with Hyper or Full Preterism), all that remains to be accomplished in the future is for Jesus Christ to physically return to raise the dead, preside over the final judgment, and create a new heaven and earth devoid of sin and death where the new and holy Jerusalem from heaven descends in accordance with Revelation 20:7 through 22:5. The primary differences between Futurism, Preterism, and Full Preterism are listed in Table 1:
Table 1. Futurism and preterism compared
	 
	Past	Still Future
	Futurism	The only fulfilled end time prophecies were the destruction of Jerusalem and its temple in 70 AD	A repeat destruction of Jerusalem and its temple along with another Jewish holocaust, in addition to all related end time events, plus a secret rapture, Second Coming and eternal state
	Orthodox Preterism	All end time events which included Jesus’ non-physical glorified visitation in 70 AD to judge apostate Israel	Jesus’ bodily Second Coming, resurrection and eternal state
	Full Preterism	All	None

Table 1. A comparison of Futurism, Preterism, and Full Preterism with prophecies each brand of eschatology considers to have been fulfilled in the past, and which events are still future.
What is the reason for this apparent schism concerning Bible prophecy? Generally speaking, Futurists propose an overly literalistic interpretation of Scripture, and oftentimes force a modern world-view into an otherwise ancient text. An example of this can be seen in Jesus’ Olivet Discourse, where he declared:
And this gospel of the kingdom will be proclaimed throughout the whole world as a testimony to all nations, and then the end will come. (Matthew 24:14)
Did Jesus mean that the gospel must first penetrate every corner of the globe before the end comes? If one supposes that the gospel should permeate the farthest reaches of the created earth before “the end will come”, then surely “the end” could not have come in 70 AD in accordance with Jesus’ declaration. This is because the “world” in 70 AD consisted of the Roman Empire-governed world, not the entire planet earth. However, if, as a Preterist, we interpret the passage according to the conceptual world-view of those to whom Jesus was speaking to at the time, we find that it was indeed possible for “the end [of the age]” (Matthew 24:3) to have come to pass in their life-time. The correct interpretation is vital to understanding Bible prophecy because Futurists claim end time events could not have been fulfilled in 70 AD since the gospel had not spread beyond the borders of the imperial Roman Empire.
Another pertinent issue that needs to be resolved when attempting to interpret end time passages is the difference between Jesus’ coming again in a glorified, non-physical divine manifestation, and his arriving in actual, bodily form. For example, in his letters to the Thessalonians, the apostle Paul speaks of the two different comings of Christ: (1) “the Lord himself will descend from heaven...” (1 Thessalonians 4:16), and (2) “when the Lord Jesus is revealed from heaven with his mighty angels... in flaming fire” (2 Thessalonians 1:7-8). We read in the first passage that Paul describes the Lord himself coming down from heaven, and in the second, Jesus is revealed from heaven in flaming fire. Why the two contrasting descriptions? Should we combine contexts, as Futurists do, and suppose that Jesus will both be revealed from heaven and actually come to earth in bodily form at the same time? We shall solve this dilemma in chapter six of this book.
How can we know for certain that Jesus did in fact manifest his non-physical glory in the first century AD and fulfill end time prophecy? It is the author’s position that if Futurists choose to contend the absence of Jesus’ glorified manifestation and related end time events in the first century AD, they should also be able to nullify the voluminous historical accounts that indicate a past fulfillment. As such, this book will show that the events leading up to the destruction of Jerusalem and its third (Herod’s) temple in 70 AD, indeed corroborate the prophetic record Jesus shared with his disciples, and therefore, refutes the supposition of a future, glorified, non-physical re-appearing of Christ in fulfillment of end time events.
Futurist’s improper hermeneutic is corrected by the Preterist view. In this age-old, tried-and-true system of Bible exposition, Scripture is preserved in its genuine grammatical, historical, geographical, and chronological context, and is rendered in either a literal or figurative manner according to its ancient Near Eastern cultural setting and literary style. Preterism is also completely free from the failed predictions and false expectations inherent with Futurism. In addition, Preterism is the older of the two schools of eschatology (i.e., the study of future things) and conforms to the apostolic creeds upheld by the early church.
The Apostles’ Creed is an article of faith that is “wholly derived from New Testament affirmations” and is widely recognized by Western denominations. Its present wording can be traced back to the eighth-century. Earlier sources, however, are found in the Old Roman Symbol, which “appears to go back in its essentials to the second-century.”1 The Greek text of the Roman Symbol was believed to be a collaboration of the twelve apostles which was “supposed to have been brought to Rome by Peter.”2 Evidence for the bodily return of Christ as judge over resurrected humanity minus end time events is clear from the text. From its original Greek, the creed reads as follows:
I believe in God the Father Almighty and in Christ Jesus, his only-begotten Son, our Lord, born of the Holy Ghost and of Mary, the Virgin, who was crucified under Pontius Pilate and buried; on the third day he rose from the dead, ascended into heaven, sitteth on the right hand of the Father from whence he shall come to judge the quick and the dead; and in the Holy Ghost, the holy church, the remission of sins, the resurrection of the flesh.3
That the aforementioned creed in its most primitive form is silent concerning the “Son of Man coming on the clouds of heaven with power and great glory” (Matthew 24:30), and to bring about the “days of vengeance, to fulfill all that is written” (Luke 21:22-23), seems to show that the second-century disciples correctly believed that the end time had already concluded in the previous century and thus, was not a part of their eschatology.
T.I.P.S. for Bible Interpretation
If you have been captivated by end time Bible prophecy for any length of time, you may have noticed how previous end time predictions and expectations of the Futurist never came true. Chapters fourteen and fifteen of this book will show in great detail how prominent Futurists have already falsified their own doomsday-rapture theories.
As it relates to the prophetic literature found in Scripture, there are five different view points concerning the preferred rendering of the Book of Revelation: futurist, preterist, historicist, idealist, and the eclectic approach.4 The age-old, tried-and-true method of interpreting Bible prophecy is called Orthodox (a.k.a. Partial or Classical) Preterism. Orthodox Preterists, or simply, Preterists, see most prophetic passages of the Bible as already fulfilled by the end of the first-century AD. This is well documented by notable historians such as Josephus, Tacitus, and Eusebius. All that remains to be accomplished in the future is for Jesus Christ to physically return to raise the dead (which is when the rapture also occurs), preside over the final judgment, and create a new heaven and earth devoid of sin and death as per Revelation 20:7 through Revelation 22:5).
The Preterist manner of interpretation honors the timeframe references and primary audience indicated by the writers of the New Testament. It is also one of the only methods of interpretation that avoids adding, deleting, or forcing a modern world-view into an otherwise ancient-Near Eastern, sacred text like the Bible. The T.I.P.S. acrostic for biblical interpretation is a simple method that will help you to properly interpret Bible prophecy, and avoid bringing shame on the inerrant, Holy Spirit-inspired word of God and the Prophetic Office of Christ.
Correctly interpreting Bible prophecy is important since, according to J. Barton Payne’s, Encyclopedia of Biblical Prophecy: The Complete Guide to Scriptural Predictions and Their Fulfillment (1980), approximately one quarter of the verses contained in the Bible are prophetic (this includes both the Old and New Testaments).5 An easy way to avoid the pitfalls of the Futurist and arrive at a more accurate and reliable interpretation of Bible prophecy is by adhering to the T.I.P.S. acrostic. As shown below, this formula will provide the Bible prophecy enthusiast with a fool-proof method of differentiating between the flawed interpretations of the Futurist and that of the age-old, tried-and-true interpretation of the Preterist.
T. timeframe of the text
I. invisible manifestation of Jesus Christ
P. physical return of Jesus Christ
S. spirit-breathed word of God
Timeframe
The letter T in the acrostic denotes timeframe. Prophetic passages of the Bible have a timeframe attached to them, indicating the expected point in time when the prophecy should be fulfilled in relation to its historical origin.
Timeframe can be deduced by knowing when the prophet spoke, to whom he was speaking, and the historical circumstance of his primary audience. For example, Futurists teach that the creation of the modern, secular state of Israel in 1948 was the fulfillment of Isaiah 66:8, where the prophet posed this rhetorical question: “Shall a land be born in one day? Shall a nation be brought forth in one moment?” To suppose, as the Futurist does, that Isaiah was looking forward some 2,700 years to 1948 is a blatant disregard of the timeframe element indicated by the text. You see, Isaiah’s ministry lasted from about 740 to 700 BC. He prophesied to Israel about 100 years before King Nebuchadnezzar conquered Jerusalem and carried the Jews off into Babylonian captivity (2 Kings 24:10-17). The nation of Israel would be “born in one day... brought forth in one moment” in 538 BC when, by the decree of the Lord’s anointed King Cyrus of Persia (Isaiah 45:1), Jews returned to the land of Israel to rebuild the temple (Ezra 1:1-4). The proclamation was made in the first year of his reign. This second temple structure would become known as Zerubbabel’s temple (Haggai 1:14). Ninety three years later in 445 BC, King Artaxerxes gave Nehemiah permission to leave his office as cupbearer to the king and rebuild the ruins of the city of Jerusalem (Nehemiah 2:6).
The modern, secular Israel in the Middle East actually took 51 years (or 18,615 days) to become a reality. The Zionist vision first began with Theodor Herzl when he established The World Zionist Organization in 1897. He died in 1904 without the creation of a Jewish State. Then came Arthur James Balfour, author of the self-titled Balfour Declaration, drafted in 1917. Mr. Balfour, just like Theodor Herzl before him, died without a reconstituted Palestine as the Jewish national homeland. It was not until 18 years (or 6,570 days) after Balfour's death, and the massacre of 6 million European Jews, that the non-theocratic nation of Israel was finally born in 1948.
In regard to the Book of Revelation, Futurists ignore the obvious timeframe reference that the apostle John provides when revealing the identity of the ruling emperor during which he recorded the vision. John tells us that the beast-kingdom consisted of five dead kings, and that he was writing during the reign of the sixth king (Revelation 17:10). Since the Roman Empire is in view here, we can conclude that John was writing during the reign of Emperor Nero (54-68 AD). He was the sixth king to rule over the empire after the previous five (i.e., Julius, Augustus, Tiberius, Caligula, Claudius). Unlike modern historians, the ancient historian Tranquillus (69-140 AD) begins the lineage of caesars with Julius Caesar.6
The Jews in Jesus’ day actually equated the title Caesar with king when the chief priests answered Pilate, “We have no king but Caesar” (John 19:15). John also predicted that the next king after Nero would “remain only a little while” (Revelation 17:10). Galba, who seized power after Nero’s suicide, served only seven months and seven days in office before being murdered. The next major emperor was Vespasian (69-79 AD).
Invisible
The letter I in the acrostic denotes the invisible manifestation of the Lord Jesus Christ in judgment on the apostate nation of Israel during the first Jewish-Roman war (66-70 AD) for rejecting their prophesied Messiah.
An invisible manifestation of the Divine is common throughout the Old Testament and continues into the New Testament. The prophets frequently describe God coming in judgement upon rebellious and apostate nations veiled, or hidden, in meteorological phenomena such as clouds, thunder, lightning, and fire, etc. (Psalm 18:11-12, Jeremiah 4:13, Isaiah 19:1, et al.). This is discussed in greater detail in chapter six.
In fact, in his Olivet Discourse, Jesus borrows Old Testament language to convey the exact same idea when he quotes from the Book of Daniel: “I saw in the night visions, and behold, with the clouds of heaven there came one like a son of man, and he came to the Ancient of Days and was presented before him.” (Daniel 7:13. Cf. Matthew 24:30, 26:64, Mark 13:26, 14:62). Notice that the Son of Man does not descend to earth, but rather, he is ushered into God’s presence and “given dominion and glory and a kingdom...” (Daniel 7:14). John reveals early in the Book of Revelation that Jesus was already present in heaven when he saw “a Lamb standing, as though it had been slain...” between the throne and the four living creatures and twenty-four elders (Revelation 5:6). Jesus also declares to the church in Laodicea that he is already seated beside his Father in heaven on his throne (Revelation 3:21).
Physical
The letter P in the acrostic denotes the physical return of the Lord Jesus Christ sometime in the future, when, at the last day (John 6:39-44, 6:54, 11:24, 12:48), he will raise the dead and preside over the final judgment.
Futurists make the mistake of combining passages of Divine manifestation, as noted above in the letter I (for invisible manifestation) of the acrostic, with passages pertaining to Jesus Christ’s still-in-the-future, physical return to earth. Futurists fail to make this distinction in the apostle Paul’s first and second letter to the Thessalonians. For example, in 2 Thessalonians 1:7-8, Paul describes the Lord Jesus being “revealed from heaven... in flaming fire...” The context of the passage is about vengeance and clearly speaks of a Divine manifestation similar to Matthew 24:30 and Daniel 7:13 (see also Revelation 1:7, 19:11-12), not a physical return. Conversely, the physical return of Christ is described by Paul in his first letter to the Thessalonians where he explicitly states that “the Lord himself will descend from heaven...” (1 Thessalonians 4:16). The context of this passage, unlike the one in second Thessalonians, is the future resurrection. For an in-depth study of the difference between Jesus’ divine manifestation and his future physical return, skip ahead to chapter six.
Spirit
The letter S in the acrostic denotes the Spirit of God and the extant, written word by which he breathed (2 Timothy 3:16) the same word to the now extinct prophets and apostles. In other words, the only Holy Spirit-inspired resource that is available to us are the second-hand copies of the sacred Scriptures themselves. Since, the prophets and apostles who penned Scripture are now dead, any translation or copied manuscript in our possession today is not directly inspired by God. This does not discount the infallibility and inerrancy of the Bible, rather, it simply means that we must research and study all of the available, non-inspired second-hand manuscripts in order to arrive at an accurate rendering of the inspired, original documents of the ancient prophets and apostles. This should be a life-long endeavor of the Christian and requires a daily commitment to examining the Scriptures (Acts 17:11).
Honoring the Spirit-inspired, written words in the Bible is in stark contrast to the Futurist’s over-reliance on drawing inferences from symbolic, or obscure passages in Scripture. For example, Futurists like author John MacArthur believe that the locusts in Revelation 9:1-3 are symbolic of demons. In his book, Because the Time is Near (2007), he states “these were not ordinary locusts, but demons, who, like locusts, bring swarming destruction.”7 Thirty seven years earlier, author Hal Lindsey in his book, The Late Great Planet Earth (1970), erroneously interpreted these locusts to symbolize Vietnam-era attack helicopters.8 In his follow-up book titled, The 1980’s, countdown to Armageddon (1981), Lindsey erroneously claimed, “the decade of the 1980’s could very well be the last decade of history as we know it.”9 Hence, we can see the evolution of the Futurist’s interpretation, and re-interpretation as a result of the failed outcome of their original interpretation.
One of the reasons for the oft-repeated interpretive mistakes of the Futurist is that they erroneously believe that by praying over a particular passage, they will receive the guidance of the Holy Spirit and automatically arrive at the correct interpretation. Even though it is always wise and appropriate to pray for wisdom (James 1:5), this over-reliance on a special revelation from the Holy Spirit only leads to myriad personal misinterpretations. Instead, the Bible prophecy enthusiast should seek what the Holy Spirit actually desires to convey to the reader by studying the written word which he already breathed out and preserved within the pages of the Bible.
The Holy Spirit did indeed communicate the word of God through the written word of God (i.e., Scripture). It is fallacious to make unfounded inferences from passages which do not explicitly say one thing or another in the actual print. We must give honor to the divinely-inspired apostles and prophets by allowing the simple and unambiguous passages in the Bible to interpret the less clear and ambiguous ones. Also, one should never attempt to interpret the ancient text of the Bible using a non-Hebrew, twenty-first-century mindset.
In addition to the aforementioned T.I.P.S. acrostic that will help you accurately interpret end time prophecy, other important principles to remember when interpreting Scripture in general are outlined below:
1. Spend more time observing the passage, instead of being too hasty to interpret the passage. Rushing to interpret a new or unfamiliar passage will more than likely yield inaccurate results.
2. Study the text of the chapter before and the chapter after the passage that you are attempting to interpret. More importantly, read the entire book multiple times.
3. Identify the genre of the text before attempting to interpret it. For example, the author may be writing in a poetic literary style (e.g., Psalms, Proverbs), historical narrative (e.g., Genesis, Gospels), prophetic (e.g., Daniel, Revelation), or didactic (e.g., Romans, Galatians).
4. Allow the context of a particular passage to ultimately define the terminology of a word.
5. Understanding Hebrew and Greek, the original languages of the Bible, is always helpful.
In the following chapters, we shall see how secular historians, the inspired writers of the New Testament, as well as the early church fathers all testify to the past fulfillment of end time Bible prophecy and the non-physical manifestation of the risen Christ in power and great glory. But first, we need to overcome the obstacles that seem to be preventing Futurists from considering the relevancy of past events. Namely, we shall define how the word world is used in the Bible, the difference between Jesus’ past, glorified revealing from heaven and his future bodily return to earth, the chronology and timestamps that constrain end time events to the first century AD, and much more.
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2. PRIMARY VS. GENERAL
The author’s Scriptural rationale for a past appearing of the sign of the Son of Man is due in part to Jesus’ distinct use of the pronouns you and everyone when speaking in the Gospels. This is referred to as the speaker’s primary, or target audience. In other words, every word that Jesus spoke in the Gospels did not apply directly to all Christians in general. For example, Jesus told his disciples:
You are the salt of the earth, but if salt has lost its taste, how shall its saltiness be restored? It is no longer good for anything except to be thrown out and trampled under people’s feet. You are the light of the world. A city set on a hill cannot be hidden. (Matthew 5:13-14)
Jesus fully justified the reason why he referred to his personal disciples as the “salt of the earth” and the “light of the world” before he ascended into heaven:
But you will receive power when the Holy Spirit has come upon you, and you will be my witnesses in Jerusalem and in all Judea and Samaria, and to the end of the earth. (Acts 1:8)
Jesus testified that his own disciples, the same ones he was speaking to at the time, would illuminate the world with the light of the gospel message. This does not mean Christians living today cannot bear the good news of the gospel to the world. Rather, it was of primary significance to the first-century AD disciples since the Gentile world and much of Israel had not heard of the good news of the kingdom.
As we shall see in chapter three of this book, the apostles Peter and Paul, as well as the early church fathers, all testified to the fulfillment of Jesus words; that his disciples did in fact preach the gospel throughout the entire known, first-century world.
Contrast Jesus’ use of the pronoun you from the passage above to his usage of the all-inclusive pronoun everyone in the passage below:
Everyone then who hears these words of mine and does them will be like a wise man who built his house on the rock. And the rain fell, and the floods came, and the winds blew and beat on that house, but it did not fall, because it had been founded on the rock. And everyone who hears these words of mine and does not do them will be like a foolish man who built his house on the sand. And the rain fell, and the floods came, and the winds blew and beat against that house, and it fell, and great was the fall of it. (Matthew 7:24-27)
The passage above is a timeless principle for living the Christian life and applies to disciples of Christ both past and present. Furthermore, in the passages below, we can see that Jesus was mindful of making the distinction between his immediate, or primary audience, and future generations to follow:
I do not ask for these [first-century AD disciples] only, but also for those who will believe in me through their word, that they may all be one, just as you, Father, are in me, and I in you, that they also may be in us, so that the world may believe that you have sent me. (John 17:20-21)
Jesus said to him [Thomas], “Have you believed because you have seen me? Blessed are those who have not seen and yet have believed. (John 20:29)
Concerning the eschatological topic of this book, neither “end of the age” discourses in Matthew 24 and Luke 21 ever use the all-inclusive pronoun everyone. Rather, the aforementioned Gospel passages restrict their pronoun usage to the direct and personal form (i.e., you). This means that the events described by Jesus in those chapters only applied to the disciples in “this generation” (Matthew 24:34). The proper interpretation of “this generation” is discussed in chapter four.
In Mark 13 the gospel writer uses the all-inclusive pronoun everyone, but this is because Jesus was initially only speaking to Peter, James, John and Andrew (Mark 13:3-4). Jesus used the pronoun all at the conclusion of his discourse to include the other disciples who were not present (Mark 13:37).
Thus, it is apparent that Jesus himself was careful to make the distinction between his primary audience and a future one. If we are to honor the Lord’s words, then it is important that we also maintain this distinction regarding Bible prophecy.
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3. THE WORLD IN THE BIBLE
Our first order of business in order to properly interpret Bible prophecy is to establish its grammatical, historical, geographical and chronological setting, or context. This involves the study of words, and in particular, the people to whom they were written at a specific time and place in history. This is important because detaching the Bible from its ancient environment and primary audience inevitably leads to myriad improper interpretations. To begin, we shall investigate the manner in which the word world is used in Scripture. This is important because Futurists erroneously interpret passages containing phrases like world or earth to mean the entire, created planet earth.
In the modern vernacular, world can have several meanings. For example, it can denote a sphere of human activity or interest: the world of sports, a class or group of people with common characteristics or pursuits: the scientific world, or all that relates to or affects the life of a person: his world collapsed around him, and so on.1 We see then, that a single word can have various meanings, depending on its context. In this way, words become terms. Therefore, it is essential that we allow Scripture to interpret itself as we endeavor to define the world as the Bible originally intended.
According to Moses
The first instance where the phrase whole world appears in Scripture is in regard to the common language of its inhabitants at the Tower of Babel. This event took place 339 years after Noah’s Flood. Recall that only eight people were saved from the catastrophic deluge (Genesis 7:13, 1 Peter 3:20), and by whom “the nations spread abroad on the earth after the flood” (Genesis 10:32). During this time, Scripture tells us “the whole earth had one language and the same words” (Genesis 11:1).
The first question we should ask is: How many individuals occupied the globe during the construction of the Tower of Babel when the Lord descended and “confused the language of all the earth” (Genesis 11:9)? If we assume that all eight survivors of the Flood were fertile and capable of procreating, all we need next is a formula to calculate the growth rate beginning with eight people and continuing for 339 years. Rabbi Yoel Spotts calculates that with an average growth rate of 3.5% over 339 years, the population yield at the time of the Tower of Babel numbered over 920,000 people.2 Jonathan Henry, Ph.D. agrees and writes, “A global population of the order of 1 million at Babel is therefore entirely plausible.”3
The next question we should ask is: How much of the world’s surface area can 1 million people settle? The land area of the entire created planet earth equals 148,326,000 square kilometers. This is equal to 29% of its total surface area (water occupies the remaining 71%).4 The state of Rhode Island, the smallest of the United States with a land area of only 2,706 square kilometers (i.e., 0.002% of earth’s total), supports a similar population size of 1,050,292 people.5 This is the same population size estimated at the Tower of Babel. Clearly, a population size equivalent to that of the smallest state in America could not cover the land mass of the entire planet earth.
Hence, the population size at the Tower of Babel should not be interpreted to represent the whole world (i.e., as in the entire created planet earth) any more than the population size of Rhode Island cannot be understood to represent the territory of all America. Therefore, it is accurate to conclude that the author of Genesis used the phrase whole world in reference to the inhabited land area shared by people of the same language (recall that everyone spoke one language at the Tower of Babel). The grammatical-historical context of the passage does not support the Futurist’s position regarding the whole world as being the entire, created planet earth.
According to Daniel
Just like Moses before him, Daniel the prophet employs the same grammatical-historical use of the words, earth and world, when describing three of the four kingdoms in Nebuchadnezzar’s dream:
You, O king, the king of kings, to whom the God of heaven has given the kingdom, the power, and the might, and the glory, and into whose hand he has given, wherever they dwell, the children of man, the beasts of the field, and the birds of the heavens, making you rule over them all - you are the head of gold. (Daniel 2:37-38)
...it is you, O king, who have grown and become strong. Your greatness has grown and reaches to heaven, and your dominion to the ends of the earth. (Daniel 4:22)
The passages above clearly communicate that Nebuchadnezzar was supreme and that his kingdom’s boundaries traversed the outer reaches of the earth. However, just as was evident at the Tower of Babel, Nebuchadnezzar’s Empire did not literally cover the entire, created planet earth. Historically, the ancient Babylonian Kingdom occupied a land area of only 492,097 square kilometers in 562 BC. This is a mere 0.33% of the total land area of planet earth,6 or about the same land area as modern-day Spain.7
Similar to the Babylonian Empire, Daniel applies the phrase all the earth to “a third kingdom of bronze, which shall rule over all the earth” (Daniel 2:39). This was Alexander the Great’s Macedonian Empire, which occupied 5,205,876 square kilometers in 323 BC, or 3.5% of planet earth’s total land area.8 This is somewhat smaller than modern-day Australia.9
One of the more significant accomplishments of Alexander the Great was the unification of language throughout his kingdom. This was known as Hellenization, where koine Greek became the official language of the whole geopolitical world.10 This was in accordance to God’s plan and facilitated the setting up of “a kingdom that shall never be destroyed” (Daniel 2:44) through the spread of the gospel to all people (Matthew 24:14).
The ancient Roman Empire is the fourth kingdom in Nebuchadnezzar’s dream that Daniel interprets. Daniel again describes this kingdom as conquering the whole earth:
And there shall be a fourth kingdom, strong as iron, because iron breaks to pieces and shatters all things. And like iron that crushes, it shall break and crush all these (Daniel 2:40)
As for the fourth beast, there shall be a fourth kingdom on earth, which shall be different from all the kingdoms, and it shall devour the whole earth, and trample it down, and break it to pieces. (Daniel 7:23)
We know that the ancient Roman Empire, although vast, still did not cover the entire planet earth. In fact, this fourth kingdom, like the former Macedonian Empire, covered 4,998,677 square kilometers, or only 3.6% of earth’s total land area at its maximum boundary in 117 AD.11 This is somewhat larger than modern-day India.12
Compare the combined land masses of the Tower of Babel and the kingdoms of Babylon, Macedonia, and Rome to that of the land mass of the uninhabited planet earth in Table 2:
Table 2. Geopolitical worlds and created world compared
	 
	Land Mass	Equivalent
	Uninhabited earth	29%	n/a
	Tower of Babel	0.002%	Rhode Island
	Babylonian Empire	0.33%	Spain
	Macedonian Empire	3.5%	Australia
	Roman Empire	3.6%	India

Table 2. Land masses occupied by the inhabitants of the Tower of Babel, Babylonian Empire, Macedonian Empire, and Roman Empire with modern-day equivalents compared to the land mass (non-water) of planet earth.
According to Luke
It is evident that the proper understanding of the phrase, whole world and the like refer to the governed, geopolitical world, not the whole created planet earth. Since both Daniel and Moses restricted the use of the phrase whole world or earth to a localized multitude of citizens in the Old Testament, we should also view these terms and phrases in the same grammatical and historical setting in the New Testament. In fact, Luke, the Greek physician and author of the fourth Gospel and the Book of Acts, almost explicitly informs the reader of this essential feature in Scripture when he writes, “In those days a decree went out from Caesar Augustus that all the world should be registered” (Luke 2:1).
Luke qualifies the world as the entire land area governed by the Roman Empire in the first century AD by then-emperor Caesar Augustus. Likewise, Herod, the Roman-appointed king of Judaea (Luke 1:5) declared to the Jews that the “Romans... are the rulers of the whole world.”13 Technically, the Greek word oikoumene (Strong’s Lexicon G3625) used for world in the verse above can be translated, “the inhabited earth, the portion of the earth inhabited by the Greeks, in distinction from the lands of the barbarians, the Roman empire, all the subjects of the empire, the whole inhabited earth, the world, the inhabitants of the earth, men, the universe, the world.” Even though oikoumene can mean the universe or world, Luke clarifies the context when he limits its meaning to the boundaries governed by Roman emperor, Caesar Augustus (31 BC-14 AD). Interestingly, the Roman world at this time had a common language again (i.e., koine Greek), just as the post-Flood world had one language before the Lord “confused” it at the Tower of Babel (Genesis 11:9).
Again, we find Luke’s restricted use of the phrase “every nation under heaven” in his second contribution to Scripture:
Now there were dwelling in Jerusalem Jews, devout men from every nation under heaven... Parthians and Medes and Elamites and residents of Mesopotamia, Judea and Cappadocia, Pontus and Asia, Phrygia and Pamphylia, Egypt and the parts of Libya belonging to Cyrene, and visitors from Rome, both Jews and proselytes, Cretans and Arabians... (Acts 2:5-11)
Luke specifically declares what he considered to be “every nation under heaven” when he named the countries from which these “devout men” came from in order to celebrate the feast of Pentecost. This is additional support showing that the first-century AD frame of mind in regard to “every nation under heaven” included the nations of the known world, not the entire planet earth.
According to John
It is evident that both the Old and New Testaments consistently employ phrases like whole world or earth to mean the geopolitical world, not the whole of planet earth. So why do Futurists ignore the Bible’s established hermeneutic when reading identical passages in the Book of Revelation? For example, the apostle John reveals that the last of the four horsemen was “given authority over a fourth of the earth, to kill with sword and with famine and with pestilence and by wild beasts of the earth” (Revelation 6:7-8). In, Because the Time is Near (2007), author John MacArthur believes earth refers to the entire created planet when he explains, “At the world’s current population, that [a fourth of the world’s population] would amount to a staggering total of nearly 1.5 billion deaths.”14 Census data at the time of his book’s publication showed an estimated worldwide population of 6.6 billion people.15 A fourth of this number equals 1.6 billion, confirming MacArthur’s understanding of “a fourth of the earth” to mean the entire planet earth.
In other sections of his book, MacArthur recognizes that the scope of the world is dependent upon its context. For example, he writes of: the Ancient World (pg. 48); the Mediterranean world (pg. 49); the Greco-Roman world (pg. 65); the Greek world (pg. 82); the created world (pg. 115); the most powerful king in the world, Nebuchadnezzar (pg. 117); the animal world (pg. 121); the physical world (pg. 163); the Islamic world (pg. 181); and the antichrist’s world empire” (pg. 263). There seems to be some inconsistency in his exegesis. The reality is that the apostle John used phrases like whole world and earth to refer to the geopolitical world, just as we previously observed in Luke, Moses, and Daniel.
The apostle John reveals that he was writing during the reign of Emperor Nero, the sixth king after Julius Caesar (Revelation 17:10). So we must also assume that the world during that time consisted of the Roman Empire-governed world, not the created planet earth.
The Gospel World
The apostles Peter, Paul, and the disciple Luke all report that the gospel had been preached throughout the entire, Roman dominated world by the mid 60’s AD:
First, I thank my God through Jesus Christ for all of you, because your faith is proclaimed in all the world. (Romans 1:8)
Resist him, firm in your faith, knowing that the same kinds of suffering are being experienced by your brotherhood throughout the world. (1 Peter 5:9)
And when they could not find them, they dragged Jason and some of the brothers before the city authorities, shouting, “These men who have turned the world upside down have come here [Thessalonica] also...” (Acts 17:6)
For we have found this man a plague, one who stirs up riots among all the Jews throughout the world and is a ringleader of the sect of the Nazarenes. (Acts 24:5)
Of this you have heard before in the word of the truth, the gospel, which has come to you, as indeed in the whole world it is bearing fruit and increasing... (Colossians 1:5-6)
...if indeed you continue in the faith, stable and steadfast, not shifting from the hope of the gospel that you heard, which has been proclaimed in all creation under heaven, and of which I, Paul, became a minister. (Colossians 1:23)
Eusebius (260-340 AD), the Roman historian, corroborates the whole world hearing the gospel:
Thus, under the influence of heavenly power, and with the divine co-operation, the doctrine of the Saviour, like the rays of the sun, quickly illumined the whole world; and straightway, in accordance with the divine Scriptures, the voice of the inspired evangelists and apostles went forth through all the earth, and their words to the end of the world.16
Such was the condition of the Jews. Meanwhile the holy apostles and disciples of our Saviour were dispersed throughout the world. Parthia, according to tradition, was allotted to Thomas as his field of labor, Scythia to Andrew, and Asia to John, who, after he had lived some time there, died at Ephesus. Peter appears to have preached in Pontus, Galatia, Bithynia, Cappadocia, and Asia to the Jews of the dispersion. And at last, having come to Rome, he was crucified head-downwards; for he had requested that he might suffer in this way. What do we need to say concerning Paul, who preached the Gospel of Christ from Jerusalem to Illyricum, and afterwards suffered martyrdom in Rome under Nero? These facts are related by Origen in the third volume of his Commentary on Genesis.17
Edmond de Pressense (1824-1891), an evangelical pastor and life senator in France, also noted the preaching of the gospel to the Roman Empire-ruled world and possibly beyond:
The Christian mission does more than consolidate the work already commenced; it has an irresistible power of expansion. Matthew carries the divine message into Arabia; his Gospel was subsequently found in the language of that country. He is soon followed by Bartholomew and Nathanael, who had at first accompanied Philip into Phrygia. Matthias devotes himself to Ethiopia; James, the son of Alphaeus, to Egypt. Simon Zelotes evangelizes Mauritania and Libya; he is said even to have visited Britain, but this rests on the doubtful authority of Nicephorus. Mesopotamia is believed to have been traversed by Judas Thaddeus, who had his station at Edessa, where the new religion met with a very favorable reception. The extreme eastern point of the primitive mission seems to have been the western frontier of India. Thomas is supposed to have preached the Gospel in the district adjoining Parthia. It is certain that very early traces of Christianity are found in India. In the time of Constantine [306-337 A.D.], a missionary who returned from that country asserted that he had met with Christians professing evangelical doctrine in its most ancient form.18
We see then, that if we allow the Bible to interpret itself, the inevitable conclusion is that phrases like whole world or earth are more often than not used in a geopolitical context. A distinction must be made between passages that tell of God having created the earth (Genesis 1:1, Isaiah 45:12-18, Colossians 1:16, Revelation 10:6) as opposed to kings ruling over the geopolitical world in order to properly understand Bible prophecy.
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